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ential cognition, they can likewise be cognised even in per-
ception, That which is an immediate and direct object for
inferential cognition can be an immediate object in percep-
tion with greater plausibility and truth. But if there is no
apprehension of the object (which is bimba bhata) in infe-
rence, then you cannot say that the objects are inferred ;

and there is no need for them to take recourse to inference.
Inference here is opposed to the avabhasa of the objects
which are 'aparoksha vyavahara yogya' (capable of being
cognised directly).

The vijnan avadinargues that the object is essentially of
the form of vijnana, and that there is the immediacy of the
vijnana. Since there is no difference between the vijnana
which is the object and the vijnana which cognises it, there
is the ^parokshavabhasa9 (immediacy) of the object.

It is to reject such an orgument that the Prabhakar^
says : "there is the immediacy of the object in so far as the
object is the object for a subject in a cognition". There is
the experience, "I am seeing this". It is not due to its non-
difference from vijnana; there is the immediacy of the
object. The self has an immediate silver which is cognised
as distinct from me and from my cognition. If it is said
that the external silver is, vijnana itself, then like the exter -
nal silver, it cannot have negation. Hence without any
mediation we have the immediacy of the object; and this
immediacy is the same as the cognition that requires the
sense contact with the object.

According to the Vartikakara and the Nyaya-Vaisesh-
ika systems, there is a perceptual cognition arising from the
'samyoga' (contact) between the self and the mind ; and this